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Smt. Indira Shastry
U.S.A

Bhagavata is a Maha Purana written by Sri. Veda Vyasa. This Maha Purana has both Bhakti and
Jnana explained through several stories. Even though the theme of Bhagavata is Bhakti, Advaita
jnana expounded by Adi Shankara Bhagavatpadaacharya is very lucidly explained in this Purana.
This Maha purana has 18,000 shlokas. The gist of the whole Purana is presented in the 2™
Skandha, 9™ chapter from shloka 32 to shloka 35. Thus, this portion is very well familiar amongst

scholors as a?or:%aﬂ@r HATITIAH or as Hel HATIMIAH. That is why the 2nd Skandha is considered
as the origin for the original Bhagavata, over which subsequent ideas were built upon. In
Chatushloki Bhagavata consisting of four shlokas, Bhagavan Narayana explains to Chaturmukha

Brahma, the entire philosophical essence of not only the Bhagavata but the essence of all the

Upanishads in four divisions as SEHdcd#, HAITATAH, STIcad and T A e H.

In this Purana, Mahavishnu or Narayana is portrayed as Supreme Paramatma, who is said to be
none other than the Brahman which is the very subject of all Vedantas. His incoronations,
purpose and Leela are explained in several Skanda’s. From Dashama Skanda, Krishnavatara is

explained starting from his Baala Leela.
The preabmble for these 4 shlokas is as follows:

Chaturmukha Brahma was born from the navel of Mahavishnu. When he took birth, he saw only

water everywhere and did not know what to do. He suddenly heard the word “@9:”. Then he
started doing tapas on Nirguna Paramatma. Mahavishnu gave him his vision. Then, he asked
Chaturmukha Brahma to ask for a boon. Brahma asked about the creation aspect and the ultimate

reality. Mahavishnu then explains to Chaturmukha Brahma that Samyajjnana, which is the
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ultimate reality, which is Parama Rahasya, which is associated with STTFdATFATA=ATA in four
shlokas which is very popularly termed as EIT;T:Q?—IT%W‘IET—D{. This is the quintessence of

Bhagavatha Purana. Let’s try to understand the message given to the entire mankind through
these 4 Shlokas.

AeTITATIaTT |

IFATHAAE AT IHGHRA 1111
1AEE Igded AsafAsAT AsEFTgH |1

Bhagavan says: It is Me, who existed in the beginning, before creation. The ¥el and &H T
99>d, Pradhaana, which is different than this, was also in me only and there was nothing other
than Me. After the creation, the ¥95d that appears 1s also Me only. After the destruction of the
FeUI>T also, what remains is Me only. Since I don’t have the beginning or end, I am 3IolIfc
and 3elod, thus I am Qﬁ'CLUSF

So, what Bhagavan Narayana is trying to say through this shloka, is: there was neither Hd nor

3dd. Before creation Nothing else existed, nor anything that transcends the creation also did
exist. So, Bhagavan says, that which you see now is also Me, and after destruction of this created
universe also, what remains will also be Me only. That is during the time of creation, brahman is

in the form of Jagat and after the destruction of the created universe, brahman alone will be there.

That means when Paramatma was in ShRUGEAT, prakruti in the form of division of Nama and

Roopa, will be the body of paramatma. In his SETGEAT, division of Prakruti and Purusha, as

name and form will become his Shareera. It’s said that Brahman is ddsTdcdeITdol&T0T. But in that
WQW, of both Chetana and Achetana Vastu, Paramatma will not go through the Vikaras.
He is stable e, AR |

In Bhagavad Gita, Lord Krishna says:

cigatsfEA=aar ¢g #lAR Jlasd SRT| (2.13) Meaning, this innate Jeeva that dwells within a

physical body- witnesses childhood, youth, old age, and death. Just like how jeevatma does not




go through the Shad Vikara S, 3f&d, gRum@d, adid, 3raefima aafa 3fd. and only the

shareera goes through that, same way that Paramatma also does not go through the vikara in the

form of ajnana, dukha, Parinama, jadattva and other Vikaras in reality. Therefore, there is no

doubt that brahman is HeHe;, fATETOT. 7T FeleetragTd | (3.3, 13-12).

Bhagavan says, before the creation, even during the time of creation and during Pralaya kaala,
myself, kaala and prakruti existed. But in pralaya, kaala and prakruti appeared to exist as different

than me. Even then, they were under the influence of my Maya and were not independent. Then
even during the & &reT, I am this Jagat only. Therefore, in all the three periods of time, in
@lel3d, I am independent. Therefore, Ishvara is ¥dded dxd. Jeeva, Prakruti and others are
3Eqded ded. The word 3§H4 denotes that Bhagavan is HeHe, [AeaToT, HaoH and §G erfard.

3IgHT 3T indicates, for STl Ej%d, qTeleT and HER the Paramaatma is the cause.

Brahman, who is da#, ¥d fdd, ¥ 9 in all the 3 periods of time in the entire
Brahmanda, who has taken over the entire universe as TehHd 3Mfddid §EH with Guna and

Kriya, that brahman should be known as Paramatma tattva. This explains the Brahma Tattva.

The next shloka talks about Maya shakti of Brahman.

Fdsd IHdRT F YT TeA |
dEfAcATEIcHAT AT JYTssHTAT AT aF: IR

Bhagavan says: Whatever appears to be significant besides me, has no reality in itself. It is unreal
like a reflection, like appearance, where there is nothing of value or it’s like darkness. Know this

Avidya as my maya shakti. This is the Maya tattva.

FdsTH denotes that paramatma’s body is TRER TASTETOT Td=TTddel WK,

It’s said as IT AT HI AT --- this is the definition of maya. What does not exist absolutely is
Maya. Maya is that which appears to be there without it actually being there. Maya makes the

unreal appear as real, and the real difficult to perceive. Paramatma says that Maya takes place in
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him, and He uses Maya as his shakti. But he is beyond Maya and is untouched by it. Maya is the
creative power of Paramatma. Due to Maya, Avikaari Brahman appears as the world, but it does

not actually become the world. There is a shloka which says that Maya is:

AT fasuy AfFd: AITereeT 70Id |
SYARAE] Fohfdl: Sfiagdd & s1oad |
¥ W AT otg q3fd sogd |

The word Maya is declared as predominantly Vishnu’s Shakti. For pretense, it’s said as prakruti

or as jeeva. Even though everything is in supreme Brahman, it’s said as non-existent.

Maya has two shakti’s as Avarana and Vikshepa. In the case of Rajju-Sarpa, first, the reality,
which is the rope, is covered or concealed. This is done by the Avarana shakti. Second, the maya
vastu, the snake, is projected by the vikshepa shakti. The Avarana shakti is called the power of
concealment and the vikshepa shakti is the power of projection. Avarana is the cause,

and vikshepa is the effect.

Avarana is covering the Atma Chaitanya in us and projecting it as jeeva. Creating Atma-abhimana

in Shareera is Vikshepa shakti. This explains the #AIT dxd.

— e )

-To be continued
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avidyA

Jacqeline Suthren Hirst, MA. Phd.;( Cambridge)
Research Scholor, University of Manchestor

Avidya: bhava, bija or mithyajfiana? or, the story of the eighteenth elephant

Previous Issue- | shall therefore focus on Satchidanandendra’s careful distinctions between different senses of
the term avidya in relation to interpretations of authoritative passages on the three states of waking, dreaming
and deep sleep, found in the fourth Khanda of the present work. This exploration of sources follows his
statement of the various arguments brought forward by those defending avidya as a real entity (Khanda 2) and
his own rational counter-arguments (Khanda 3). In particular, | consider avidya interpreted as bhava, bija and
mithyajfiana, and the relation of deep sleep to a ‘Fourth’.

2. Deep sleep and the rejection of avidya as bhava

The relation of deep sleep to a ‘Fourth’ is crucial as it bears on the purported location of avidya. By
differentiating deep sleep from a transcendent fourth state, the opponent seeks to locate root avidya
in the state of deep sleep, thus protecting ultimate reality from the charge of subtle differentiation.
The Upanisad where a ‘fourth’ (¢uriya) is most clearly mentioned is the Mandiikya. Samkara’s
commentary on this short Upanisad is part of his commentary on the Gaudapadiya-karikas, into which
it is integrated. Satchidanandendra, who does not wish to concede the existence of root avidyain
deep sleep, approaches the problem by arguing that there are only three states, not four, according
to Samkara’s commentaries, including the GkKBA.! Here it is important to be careful. In his summary
recapitulating a method for refuting avidya as an entity based on the authority of sruti
($rutipramananusariny eva bhavavidyanirasanaprakriya), one point he makes is that sruti passages

do not set out a pure state separate from deep sleep (susuptyatirikta-Suddhavasthayah Srutisv

1 MN 174.
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apratipadanat). It is not, as Alston’s translation goes on to say, that ‘if certain Vedic texts speak of

“dreamless sleep and ‘the Fourth™ one is forced (by the teaching of the Veda taken as a whole) to
take the two terms as having equivalent value,” which might misleadingly suggest synonymity.?

Rather, the ‘fourth’ is not a state at all,® but is precisely other than all states, or, putting it differently,

the only reality in all states which, as Samkara would put it, are merely superimpositions. Thus,

following Gaudapada, Satchidanandendra points out that, whereas in the states of waking and
dreaming, there is avidya as misconception, in deep sleep, there is the absence of conception. This
lack cannot be equated with a real entity (bhava), which is not the topic of such passages. Rather
their end is to make known avidya tout simple (avidyamatra)* or avidya seen as misconception. This
view of avidya is faithful to that on superimposition, avidya as misconception, found throughout

Samkara’s works.®

Before returning to this issue below, it will be useful to look at how Satchidanandendra, on the basis
of triple foundation and commentarial passages, does actually characterise deep sleep. Seen as a
place of tranquillity (a positive way of putting absence of conception) and even pleasantness or ease
(sukha), it can, from a conventional standpoint, be taken as an analogy for liberation. But this should
neither be understood as equating liberation with deep sleep nor be misunderstood as a substantive

teaching about avidya as an entity. The first argument requires us to understand how analogy works,

2 Rather, Satchidanandendra carefully says: ‘despite what is set out in some places, in order not to deny|the common
function (yogaksema TTTEM) of deep sleep and the fourth being resting places.” MN 157, p.196. kvacitpratipadane ‘pi
susuptituriyayoh samanayogaksematvasyanivaraniyvatvat. Fireafaares st {[@Fﬁ‘g’ﬁ'&?ﬁ:

AT AT A AT AT ATy |

3cf MN 174, p.219. tathapyupanisatsu turiyam na sthanantaram ity ucyate. ﬁ'm‘lﬁ'&?ﬁ @'ﬁ'ﬂ' T AT g=ad | MN
155 concedes it only for the sake of argument and to reject the notion that trace avidya TT3=IT continues to exist for the one

who knows the ultimate before the final death. Such aview of avidya A3 as lesa #9T is found in Anandagiri, for
example, but not in Samkara’s own work. See J.G. Suthren Hirst, ‘When the body does not fall: Samkara, Sure$vara and
Anandagiri on living while liberated’, Journal of Hindu Sudies 9 (2016):1-28.

4 MN 157, p.196. avidyamatrabodhakavakyanam bhavavidyavisayatve pramanabhavat ST SaTHTAS A TFITAT

CIENERNEERICREIMIEIEIGE
5cf hisremark in BSBh 2.3.40: “...avidyapratyupasthdpitadvaitasamprkta atma svapna-jagaritavasthayoh karta duhkhi

bhavati ... ATEHTITEATITGTE TR ATCHT FAASTILATAAT: Fefl &1 FA7d [” which Satchidanandendra quotes in MN
157, p.194. For further discussion and references, see J.G. Suthren Hirst, Samkara’s Advaita Vedanta, pp.85-88 and index.




namely by comparison on a key point, without collapsing the (conventional) difference between the
example and what is exemplified. The point of comparison here is the freedom from suffering and
dis-ease (duhkha) due to the lack of the constructions of misconception in both deep sleep — to which
the individual self resorts for respite from the problems of waking and dreaming — and final isolation or
liberation (kaivalya is Satchidanandendra’s preferred term in this discussion). To this extent,
Satchidanandendra argues that, as Samkara puts it in Brhadaranyakopanisadbhasya 4.3.34, the jiva

directly experiences the self in deep sleep,® for there are no intermediary differentiations of

conventional subject-object experience to occlude that realisation. In this sense and, as Samkara’s

long commentary on Brahmasiitra 3.2.7 makes clear, by apparent contrast with experience in the
waking and dreaming states, it may be said, as Satchidanandendra does: ‘The state of deep sleep is
simply the supreme self, according to passages such as “The absence of that [i.e. waking or dream]
in the nadis” (BS 3.2.7).”7 Samkara is, of course, frequently at pains to point out that, in reality all
three states, waking, dreaming and deep sleep, are nothing other than the supreme Self. But the
particular teaching that ‘the state of deep sleep is indeed the self’ has ‘the purpose of ascertaining
that the individual self (jiva) is the self which is brahman and of ascertaining that it is free from the
conventional dealings of dreaming and waking’,® thereby ruling out the possibility that its purpose is to
establish the existence of avidya as a real entity, the point Satchidanandendra wishes to

demonstrate.®

5 BrUpBh 4.3.34 tatra ca sarvatmabhavah svabhavo ‘sya, evam avidyakamakarmadi-
sarvasamsaradharmasambandhatitam ripam asya saksatsusupte grhyate ityetad vijfiapitam. T = TATHNTTE: TTTTET
ST, TAHARTHRTHGH G Ha QT T H AT [d FqHed AT YH JE[d scadigsaTadd | In Ten Principal Upanishads with
Sankarabhasya, vol. 1 (Delhi: Motilal Banarsidass, 1987 reprint).

"MN 159, p.197. tadabhavo nadisu (BS3.2.7) ityadind ca paramatmaiva suptisthanam ity ucyate. TaTTar AT (7. .
3-3-9) TATRAT 9 THTAT GRS |

8BBh 3.2.7, p.635, I1.3-4. [tena tu vijiianena)] prayojanam asti jivasya brahmatmatvavadharanam
svapnajagaritavyavaharavimuktatvavadharanam ca. tasmad atmaiva suptisthanam. [0 q frsme] s R stae
FETHATAL A FATST N A ag I A heaTa a0 F | TEATEcHd qEeAT=H | In Brahmasitra-Sankarabhdsyam with the
commentaries ...of Govindananda, ...Vacaspatimisra and ...Anandagiri, ed. J.L. Shastri (Delhi: Motilal Banarsidass, 1996

reprint).
9t is important that here, as elsewhere, Samkara clearly identifies the prayojana T3S of such passages. For it is a

Mimamsa principle that a passage has a single prayojana ERIEL (purpose). It is this principle that Satchidanandendra
draws on implicitly as he demonstrates the primary purposes of both Sitras and Upanisadic passages. Once established,




Notwithstanding all this, the person in deep sleep will wake up, because their misconceptions have
not been entirely removed, as Satchidanandendra acknowledges at the end of his section exploring
the Brahmasitras themselves.’® This makes deep sleep unlike liberation, from which there is no
return, since true cognition has arisen and misconception has been destroyed according to Samkara

(avidyadhvantam vidyapradipena vidhidya).** Nonetheless, Samkara’s paralleling of deep sleep with

liberation, Satchidanandendra emphasises, clearly shows that, in Samkara’s judgment, ajfidna as

misconception, and specifically as a real entity, is absent from both.

Initially, the opponent tries to argue back that the very fact that a person awakens from deep sleep is
proof that avidya as an entity exists in deep sleep. Otherwise, how can that awakening be explained?
The argument put forward by Satchidanandendra — that it occurs because misconception has not yet
been entirely rooted out - is specious, because it just sidesteps the problem. But then the opponent
takes a more subtle tack. Actually, concedes the opponent, you are right. There is no avidya in the

sense of false cognition in deep sleep. That is why there is no suffering and indeed even happiness.

For in deep sleep avidya is not clearly experienced because of the absence of ego. But, in
awakening, its cause having been brought out (by the ego thinking), “I do not know this. | am

really confused,” it occurs as the object of clear experience. To this extent, having established

these rule out alternative claims that their actual purpose is to establish the existence of avidya fa=m asareal entity.
Contextual reading is key.

1OMN 159, p.198. yavad ajiianakalpitam samsaritvam bhavati tavad vyaktavyaktanyatararipam asthaya tisthativa
buddhyupadhir iti. TTAGATAHRCTd FATE AATT ATAGIHRTAHIATCRTHTEATT (100000 FEeaafa | ‘For as
long as being a transmigrator, constructed through ignorance, is the case, the adjunct of the mind persists, asit were, taking
alternate manifest and unmanifest forms[i.e. waking/dreaming and deep sleep forms].’

1 MN 157, p.195-96, continues the quotation from BSBh 2.3.40: “...tathaG muktavasthdayam apy avidyadhvantam
vidyapradipena vidhidyatmaiva kevalo nirvrtah sukhi bhavati” (BSBh 2.3.40) jti. "...TIT H<ha&d RIEIER IR

AT frearefar Faett (100 00 00 ) it J= i ({97, 3-3-%0) T |
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that it (avidya as cause) is nearly not existing, although it is existing, it is said in some

commentary that avidya does not exist at the time of deep sleep.*?

In other words, the opponent is also conceding that there are passages in Samkara which look as if

avidya is denied in deep sleep but they do not necessarily undermine his case. Further, however, the
opponent even concedes that it would be ridiculous to identify deep sleep and liberation, a point that
had earlier been made against the opponent’s own interpretation, and accepts that deep sleep is an

example for liberation. But with this concession comes a clever sleight of hand:

Therefore the commentator’s intention is indeed the existence of avidya insofar as it is not an

object of constructed experience in its seed form.*3

— e )

...To be continued

12 susupte hy ahamkarabhavad avidya na spastam anubhiiyate, prabodhe tu svakdryam nispéadya “idam aham na jane
mudha evasmi” iti spastanubhavavisayatvam gacchatity etavata kvacidbhasye susuptikale ‘vidya nastity uktam
vidyamanam* api tadavidyaméanaprayam iti krtva. T ZRHTETATATE =T T TTEARTAT, T8 T (Hoarer "2aqg
T ST qE vATreR " 3 e Hatauaed Tegd A aradr g GUiHETer st ared e [aam=aT *
SEEREICPIRIEISE Il

*reading vidyamanam =T rather than vidyamanam TE=ITaTEH

88 na punar nasty eva paramarthata iti, anyathd susuptikaivalyayor vailaksanydabhdva prasangat. tasmad bijariipena
savikalpakanubhavavisayatvendastitvam evavidyaya bhasyakarabhipretam susuptidrstantas caitavataiva kaivalyaniriapane
pranito bhasyakareneti. T TAATEAT TLATHT T, SA=TAT UAFAATTSALATITATS THSTT | TEATEISTEIIT

AT A AT @ AT A =TI ATSHFRT AT | GUAGEraaaradd saea i e Tuidr AT |
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